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ARMENIAN TRACE OF A EUROPEAN LEGEND

Annomauyus. Jleresmy o TaTapckoM XaHe U T0YepH 1apst ApMeHun,
TIPOM3BEIIIEH Ha CBET UYI0BUIINE, KOTOPOE B Pe3yJIbTaTe KPeIeHus
PEBPATUIOCH B IIPEKPACHOTO MJIAJEHIIA, YTO ITOOYIUIIO0 XaHa IIPH-
HATH XPUCTUAHCTBO, BKJIIOYMJIN B CBOE TTOBECTBOBAHME MHOTHE €B-
porreiickre XpOHMUCTHI M UCTOPUKM. DTa JIeTeH/ 1a JIerjia B OCHOBY 13-
BECTHOT0 aHTJIMUCKOTO phiriapckoro pomana «Ilaps Tapca». Ciosxer
JIETeHIbI CJIaraeTcss B OCHOBHOM U3 OJHHUX W TeX ke ajeMenToB. O-
HAKO B OTJEJILHBIX XPOHUKAX M JIETOIMCAX, 4 TAK/Ke B Ha3BAHHOM
poMaHe MEHSIOTCSA UX COOTHOIIIEHNE W KOMOWHAIINS, a IIOPOA MMEIOT
MEeCTO BBHITIAJIEHHE OJHOI M3 CIOMKETHBIX JIUHUHN WU 3aMeHa OJHOTO
IepCoHAMA JPYTUM. 3a4aCTy0 IIPOUCXOIUT IIPUPAIIEHUE K CIOMKETY,
HAIIpUMep, TAKUX dJIEMEHTOB, Kak B3saTue Mepycasmma TaTapcKuM
XaHOM, U3THaHue capaius us Mepycasuma, Baarue Anernmno, Jlama-
CKAa W IPYTUX TOPOA0B 00beJUHEeHHBIMU BOMCKAMU TaTap, iapei Ap-
menun u ['pysun. UTo Kacaercs apMSHCKOTO cJIefa 9TOM JIETeH bl B
€BPOIEHCKON MCTOPUKO-JIUTEPATYPHON TPAJUITUU, TO MEKIY CIOKe-
Tamu epBoi BerBu «JlaBuma CacyHCKOro» v IUPKYJIUPYIOIMIUME HA
Barmaze ereHgamMu 06 ICTOPUH JOYEPH aPMSHCKOIO I1apsi, KOTOPYIO
BBIJAIOT 3aMy’k 34 WHOBEpPIla, OOHAPYKUBAIOTCS SIBHBIE ITapaJiyie-
s, B maHHOM cTaThe BHIABIISIOTCS 9TU MAPAJIIEIIH, 4 TAKIKe CJIeIbI
CXOJICTBA C JPEBHEPYCCKUMU CKA3aHUSIMU.
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Abstract. The legend of the Tatar Khan and the daughter of the
Armenian king, who gave birth to a monster which, as a result of
baptism, turned into a beautiful baby, an event that prompted the
khan to accept Christianity along with his people, was included in
the narratives of many European chroniclers and historians. This
legend formed the basis of the well-known English chivalric novel
“King of Tars” that was compiled around 1330. The plot of the leg-
end is mainly composed of the same elements. However, in some
chronicles and annals, as well as in the mentioned novel, their ra-
tio and combination changes, and sometimes one of the storylines
falls out, or one character is replaced by another. Often there are
some increments to the plot, such as: the capture of Jerusalem by
the Tatar Khan, the expulsion of the Saracens from Jerusalem, the
seizure of Aleppo, Damascus and other cities by the united troops
of the Tatars, the kings of Armenia and Georgia. As for the Arme-
nian trace of this legend in the European historical and literary
tradition, clear parallels can be found between the plots of the first
branch of “David of Sassoun” and the legends circulating in the
West regarding the story of the daughter of the Armenian king,
who got married to a non-Christian. This article reveals these par-
allels, as well as the traces that are similar in Old Russian tales.

Keywords: legend, tale, hagiography, narration, baptism, “King of
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legend of the Tatar Khan and the daughter of the Armenian king, who

gave birth to a monster, which, as a result of baptism, turned into a
beautiful baby. As is well-known, this became a sign for the khan to accept
Christianity along with his people. Therefore, a hypothesis has been set forth
claiming that this legend formed the basis of the famous English chivalric novel
“King of Tars”. The plot of the legend is composed mainly of the same elements.
Based on the analyses of the texts we have found that in some chronicles and
annals, as well as in the above-mentioned chivalric novel, their ratio and
combination changes, and sometimes one of the storylines falls out, or one
character is replaced by another. Very often there are some increments to the
plot, such as the capture of Jerusalem by the Tatar Khan, the expulsion of the
Saracens from Jerusalem, the seizure of Aleppo, Damascus and other cities by
the united troops of the Tatars, the kings of Armenia and Georgia. The main
source of these additions to the plot regarding the military campaigns against the
Egyptian Sultanate and the Christianization of the Mongols was the eminent
story of Hethum “La Flor des estoires de la Terre d’Orient”, which was also
referred to by Giovanni Villani, who recommended reading the book of monk
Ayton to get acquainted with the deeds of the Mongols, which was written by
him at the request of Pope Clement V.

The discussion will be divided into several main sections. The first one will
be devoted to the presentation of the collection of folk songs “Armenian popular
songs”, published by an outstanding Armenologist, historian and theologist, a
member of the Mkhitaryan Congregation in Venice, Father St. Ghevond Ali-
shan. The second one will investigate the trace of this legend in Europe, par-
ticularly in France, Portugal, Austria, Russia, Germany, etc. Further, we shall
discuss the changes that the legend has undergone over the centuries and spaces.

However, at this point we have to turn to Yuri Veselovsky’s article “The An-
cient Period of the History of the Armenian Theater”. In it he cited the text of a
fragment of the manuscript of the tragedy [Veselovsky 1972: 70]', containing the
story of the daughter of an Armenian prince, who was going to be married off to
the Tatar khan. This fragment, entitled “Susanna’s Lament”?, was borrowed by
Veselovsky from the collection of songs published in Venice in 1867 by Ghevond
Alishan, to whom this material was sent from Tiflis by the Armenian public activ-
ist, historian, playwright Galust Shermazanyan.

Coming to the principal point of our research, we note that alongside the
Armenian original, the collection contains an English translation of this unique
work — an extant drama consists of a single scene which depicts a dialogue be-
tween Princess Shushan (Veselovsky named her Susanna) and her maid, as well
as between Shushan and her nanny in connection with the intention of Shushan’s
father, who was, apparently, induced to marry off his daughter to the Tatar Khan
for political reasons. Judging by the title of the collection, the heading of the

The article is concerned mainly with the transformation of the plot of an old

"' In the endnotes, Yu. Veselovsky explained that the manuscript was included in the
collection of songs published by G. Alishan [1867: 6—12].
2 “The Lament of the Great Prince’s Daughter” or “The Lament of Susanna”.
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excerpt most likely comes from the folk song “About the daughter of an Arme-
nian prince who was given in marriage to a Tatar khan and about her departure”
(compare with the exact name of the song “On the daughter of an Armenian
prince on her departure to be married to a Tartar prince”). Veselovsky cited the
translation of the text of this, according to his words, “...curious work, very un-
complicated, guileless, but full of the genuine dramatism.” [Veselovsky 1972: 70].

Let us cite only the final part of the fragment of the tragedy — the parting
speech of the nanny, addressed to the heartbroken Shushan?:

I have been sixty years at thy gate:
Thy father and grandfather were on my shoulders
Born, brought up and became princes;
I never saw such sorrow.
Open thy ear, and listen to my counsel,
Remember this old woman:
Wherever thou shalt go and wherever thou shalt be,
Always hold fast thy bright faith.
Forget not our Armenian nation;
And always assist and protect.
Always keep in thy mind
To be useful to thy country.
Oh! God be with thee, farewell!
May Christ preserve thy bright sun!
[Alishan 1867: 10—12]

This excerpt (“Susanna’s Lament” is meant), in our opinion, is an exposition
tothe legend, widespread in Europe, about the Tatar Khan and the daughter of the
Armenian king. As has been revealed by our examination of the old manuscripts,
this legend was included in the narrative of many European chroniclers and
historians. Consequently, the Florentine historian Giovanni Villani (1280—1348)
in his “Cronica, or Storia Florentina” tells that together with other monks and
with a large retinue Hayton accompanied his sister, the daughter of King Hetum,
to Persia, where the Mongol Ghazan-khan ruled [Villani 1857: 180]. The story of
Ghazan and the princess of Armenia is conveyed in the atmosphere of Arabian
fairy tales of “One thousand and one nights”. Here the historian narrates that

...when Ghazan became an emperor, he undertook the search for the
most beautiful woman to be his bride, regardless of her fate, or anything
else and for this purpose he sent his ambassadors throughout the East.
The Armenian princess surpassed others both with her beauty and with
her chastity. Thus, at the behest of the khan, ambassadors asked the
princess’s father for her hand in marriage. The father accepted the
proposal but under the condition of the daughter’s consent. The latter
showed great chastity, declaring that she was ready to obey the will
of the father and the only thing she wished was to freely worship our
Lord Jesus Christ and genuflect before him after becoming the wife of a

3 It should be noted that this song was translated into Russian by M. V. Veselovskaya
[Veselovsky 1972: 71].

287



Uarn /Steps. T. 10. Ne 2. 2024

288

pagan. And this was promised and accepted by Ghazan’s ambassadors
[Soulier 1929: 249—-254].

The Armenian princess, having become the wife of Ghazan, gave birth to a
monster. The sages of the kingdom concluded that the wife had committed adul-
tery and should be burnt together with the newborn. The only thing the culprit
asked for was communion for her and baptism for the child. While being bap-
tized, the monster turned into a beautiful baby. This fact of reincarnation became
the reason to consider that the mother’s innocence had been proved. A holiday
was subsequently declared countrywide. And Ghazan, together with the people,
accepted Christianity [Villani 1537: 103].

This legend was also included in the Annales Poloniae by an anonymous au-
thor. Here, dated from 1274, is the story of the conversion of the Tatar Khan to
Christianity, to which the story of the birth of an ugly creature and its transfor-
mation as a result of baptism is attached [Pertz 1866: 60]. In “The Chronicle
of William de Rishanger” from 1307 to 1312 a similar story can be found [Ris-
hanger 1865: 189—190; 196—197]. Rishanger continued the Chronicle of St. Al-
bans by supplementing Matthew of Paris’s “Great Chronicle” with information
from 1259 to 1307. This event is also presented in Ottokar of Styria’s “Austrian
Rhymed Chronicle” [Seemiiller 1890: 253—256] of the early 14" century, where
the history of Western Europe from 1250 to 1309 is described.

A similar story is told by Francisco Brandao in “Monarchia Lusytana”, or
“Monarquia Lusitana”, where the history of Portugal is narrated. Ghazan Khan,
having married the daughter of Hetum I, renounced the faith of Mohammed, adopt-
ed Christianity and declared war on the Saracens in order to liberate the Holy Land
[Brandao 1650: 276]. It is possible that this plot was borrowed by him from the royal
annals “Les Grandes Chroniques de France”. Here, as in “Monarchia Lusytana”,
Ghazan Khan with his people was miraculously converted to Christianity in 1299
thanks to his Christian wife, a daughter of the Armenian king [Paulin 1837: 127—128].

In one of Hethum’s book editions, entitled “Les Fleurs des histoires de la
Terre d’Orient”, the publisher allowed himself some additions. One of such ap-
pendices to the text is the legend about the daughter of Hethum I and Ghazan
Khan, who adopted Christianity because of a miracle, the transformation of a
monster into a beautiful baby as a result of baptism, and who promised to return
the Holy Land to Christians. This promise would have been fulfilled, if not for
the criminal indifference of the King of France, Philip the Fair [Paris 1869: 506].
Simon Bozius also liked this legend, however, in the story he had borrowed, there
was not Gazan, but Mangu-khan (Mongke-khan) [Paris 1869: 507]. This legend
was also reproduced by the compiler of the “Bibliothéque de Prémonstré”, re-
ferring to Hayton as a guarantee of its authenticity | Paris 1869: 507]. According
to another version, Ghazan Khan’s brother Oljeit (Karband), who married an
Armenian woman, was forced to convert to Christianity. [ Mutafian 2004: 271].

In the first half of the 15" century this story is also told by a Catholic saint,
Archbishop of Florence Antonin Pierozzi or Antonin of Florence* in his “Chron-

4 Italian: Antonino Pierozzi; Antoninus Florentinus (1389—1459).
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icle in three parts, from the creation of the world to 1360” (Chronicon partibus
tribus independenta ab initio mundi ad MCCCLX). The Armenian historian and
linguist Father Mikael Chamchyants devoted several pages to the legend retold
by St. Antoninus in “The History of Armenia from the beginning of the world
to the year of the Lord 1784”. Referring to the text of Antoninus’ “Chronicle”,
Chamchyants cited a legend, the content of which almost repeated the text of
the Florentine chronicler Giovanni Villani, the predecessor of St. Antoninus
[Chamchyants 1786: 379—381].

The French sinologist, mongolist, traveler of the mid-19" century, Evariste
Regis Huc, basing himself on the notes of Antoninus of Florence, reported that
this legend was told to the author of the Chronicle by a certain Florentine who,
after many years of living among the Mongols, was specially sent to Europe to
convey this story to the pontiff and European rulers [Huc 1857: 352].

The well-known German church historian Johann Lorenz von Mosheim
(1693—1755), referring to St. Antoninus, cited the story of Ghazan Khan’s mar-
riage to the daughter of the Armenian king in his work “The Ecclesiastical His-
tory of the Tatars”. He also indicated that the source of information to which
Antoninus had appealed was a certain Florentine who had lived among the Tatars
and had been sent by them “to Boniface’, Bishop of Rome, and other princes
of Europe, to spread the news of a miracle” [Mosheim 1741: 86]. Nevertheless,
nowadays it is difficult to establish the reliability of the message about the chan-
nel of information transmission indicated by St. Anthony of Florence and subse-
quently reproduced by other authors.

Here we can clearly see the parallel with the story of Grand Prince Vladimir,
who, while preparing himself to receive holy baptism, on the eve of the sacra-
ment suddenly suffered from ailing eyes and became blind. Upon hearing of his
condition, Princess Anna, sister of the emperors Constantine and Basil and his
wife-to-be, sent a message to him, saying, “If you desire healing, then be bap-
tized as soon as possible” [RPC: 324—326]. In response, Vladimir immediately
gave orders to make all the necessary preparations for the holy baptism.

The sacrament of baptism was administered by the Bishop of Korsun with
the clergy. As soon as Vladimir immersed himself in the baptismal font, a mi-
raculous event occurred — he regained his sight. The chronicle preserved the
words that the prince uttered after baptism: “Now I have seen the true God”
[RPC: 326]. Many members of the prince’s entourage also were baptized in
Chersonese.

Consequently, the legend about the marriage of Ghazan Khan to the daugh-
ter of the Armenian king, who persuaded him to her faith, was often given out
by historians as a reliable historical fact. True, the authors emphasized the adop-
tion of Christianity by Ghazan and his victorious campaigns to conquer Syria
and the Holy Land, while omitting the fragment of “the birth of a monster and
its transformation as a result of baptism”. Thus, the English historian Richard
Knolls (1545—1610) in his work on “The History of the Ottoman Empire” tells

3 Boniface VIII (1235—1303) is meant.
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how Ghazan Khan married an Armenian princess of unprecedented beauty, be-
came a Christian, and under the influence of his wife and father-in-law, the king
of Armenia, began military operations against the Egyptian Sultanate. Further,
Ghazan Khan gathered an army of 200,000 soldiers and, with the help of the
Armenians and Georgians, crossed the mountain range Amanus, conducted a
campaign in Syria, besieged the city of Hama, recaptured Jerusalem and handed
over the Temple of the Holy Saviour to the Armenians, Georgians and other
Christians [Knolles 1610: 125]. A similar text, apparently borrowed from its pre-
decessor, contains “The historie of the holy warre” written in 1647 by the English
historian Thomas Fuller. In chapter 27 (“The fortunes of Jerusalem since the
Holy warre; and her present estate”) we read:

Casanus the great Tartar Prince, having of late subdued the Persians,
and married the daughter of the Armenian King (a Lady of great
perfection) and of a Mahometane became a Christian, at the request of
his wife he besieged the city Jerusalem, and took it without resistance.
The Temple of our Saviour he gave to the Armenians, Georgians, and
other Christians [Fuller 1639: 276].

The legend of a non-Christian who married a Christian woman was recorded
not only by historians, but also became the basis for the compilation of the Eng-
lish chivalric novel “The King of Tars” (written in about 1330). It narrates that
the king of Tars (this apparently refers to the ruler of Tars, the capital of Cilician
Armenia, where the coronation of Levon I took place with crowns received from
the Byzantine Emperor and the Pope) rejects the offer of the pagan king of Da-
mascus to marry his daughter (here Ghazan Khan is replaced by the ruler of Da-
mascus); however, having been defeated in the battle by the Saracens, he heeded
the pleas of his daughter, who decided to marry a pagan in order to prevent fur-
ther military conflict. She gave birth to a piece of faceless flesh. Each accused the
false religion of the other. The Sultan explained the birth of a formless creature by
the wife’s commitment to Christianity, while the wife, on the contrary, consid-
ered the husband’s idolatry to be the culprit. In order to restore the beauty of the
newborn being, they decided to try the effectiveness of each religion. The prayers
of the Sultan were unsuccessful. However, baptism transformed the child. Con-
vinced of the truth of the Christian faith, the Sultan adopted Christianity. Not
only did he change his religion, but was also transformed physically, turning from
black to white — that meant from “foreign — hostile”, to “his own — friendly”®.
Teaming up with his father-in-law, the king of Tars, he began the Christianiza-
tion of his country [Chandler 2015].

This legend also formed the basis of José Vazquez de Villasante’s play “The
Great Princess of Armenia and the Christianization of the Tatars” [Villasante
1770]. As is explained in Vardan Matevosyan’s article, “About one Spanish play
of the 18" century on the Armenian theme”, the similar plot conflict is played
out in it: the king of Armenia is forced to give his daughter to Ghazan so as to

¢ The difference between the black and white complexions was often used to refer to
the native and foreign ethnic or social group.
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avoid hostilities, the birth of a monster, the baptism of the baby, the conversion
of Ghazan and his country to Christianity [Matevosyan 2018].

The motif of the courtship of a Christian woman with a non-Christian is present
in the Old Russian “The Tale of Batu’s Capture of Ryazan” (created in the 13t cen-
tury), which is based on a story in the Ryazan chronicle. It stated that after receiving
the gifts of Ryazan people, the godless ruler “began to ask the princes of Ryazan for
their daughters and sisters to share his bed”. However, the marriage proposal com-
ing from the Tatar Khan Batu was categorically rejected by Fyodor Yuryevich (Ry-
azan Prince Theodore, son of Yuri), who announced that “...it is not fitting for us,
Christians, to bring our wives to you, impious ruler, for lechery. When you conquer
us, then shall you possess our wives also”. For refusing to give up his wife to Batu,
Fyodor paid with his life. Afterwards his wife, Eupraxia, who was of Byzantine no-
ble blood, committed suicide by jumping “from her high palace”. In response to
Fyodor’s murder, the Ryazan princes launched an attack on Batu’s headquarters,
but all died in an unequal battle [Likhachev 1987: 244—263].

The same motif was also widespread in the medieval Armenian literary reper-
toire. The plot line of the legend is clearly traced in “Sanasar and Balthasar”, the
first cycle of the Armenian heroic epic “Daredevils of Sassoun”, which depicts the
story of the matchmaking of the daughter of the Armenian king Gagik, “the cross
worshiper” Tsovinar, “and the idolater of Baghdad Caliph” [DS: 8]. The passage
we are interested in is the first part (75ovinar) of the first branch and consists of
two blocks: the first part is devoted to the events preceding the matchmaking, the
second part tells about the matchmaking and the birth of the twins. The events that
take place in the first part of the epic are comparable to the events in the legend
of the Tatar Khan and the daughter of the Armenian king, recorded by Western
historiographers, which formed the basis of the chivalric novel “King of Tars”. If
in “Daredeyvils of Sassoun” the caliph sends tribute collectors to Armenia, then in
the legend reproduced by Giovanni Villani, William Rishanger, Matthew of Paris
and Ottokar of Styria in their chronicles, as well as in the chivalric novel “King of
Tars”, the ambassadors are sent to find a bride by order of the Tatar Khan and,
accordingly, by the king of Damascus. The daughter of the Armenian king aston-
ishes both the ambassadors and the tribute collectors, who inform their sovereigns
(the caliph, the khan and the king) about the beauty of the princess. The caliph of
Baghdad, the Tatar khan and the pagan king of Damascus are eager to marry the
Armenian princess. However, the king of Tars, like the king of Armenia Gagik,
refuses to give his daughter to a pagan. The threat of war hangs over the Armenian
land and over the kingdom of King of Tars. It was declared:

When you don’t give me your daughter,
Then I’ll take your whole land,

I’ll capture it, I’ll slaughter your people,

I’ll exterminate your whole family,

I’ll turn your whole city,

And I will throw out your throne [DS: 7—8]’.

"Translated into English by K. Bejanyan.
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Tsovinar, the daughter of King Gagik, in order to avoid the war with the Ca-
liph, agrees to become the wife of a pagan:

When I do not willingly marry a non-Christian,
He will kill the people because of me.
Nevertheless, I die, let me perish for my father,
But Armenia will not be destroyed [DS: 7—8]5.

Similar arguments are put forward by the daughter of the King of Tars:

For my sake many men have been killed,

Cities seized, and towns burned;

Alas that I was born!

Father, I will do the Sultan’s desire,

For sure, I will no longer tolerate

Christian people dying for me [Chandler 2015: 5].

The scheme of the plot and the composition of the history of the Gentile and
the Armenian princess is presented in the form of a chain of episodes, rather,
parts that are attached directly to one another, building the following storyline:
the consent of the Armenian prince and his daughter to marry a Gentile — the
birth of a monster — the transformation as a result of baptism — the conversion
of the Khan (Sultan) and his people to Christianity. Baptism is the key to this
chain. The plot of the legend is composed mainly of the same elements. How-
ever, in some chronicles and annals, only their ratio and combination changes,
sometimes one of the storylines falls out, one character (for example, Ghazan
Khan) is replaced by another (by Mangu Khan or by Oljeitu). Frequently there
is an increment to the plot, such as the capture of Jerusalem by the Tatar Khan
as, for example, Ottokar of Styria had done in the “Austrian Rhymed Chronicle”
[Seemiiller 1890: 253—256]. Or the expulsion of the Saracens from Jerusalem
in the “King of Tars”, or the capture of the rulers of the Tatars, of Armenia,
of Georgia and of Aleppo, Damascus and other cities by the united troops in
“Flores historiarum” by Matthew of Paris [Paris 1890: 300—301] (this passage
from the chronicle of Matthew of Paris is also borrowed by the author of “King
of Tars”), or the military actions of Ghazan Khan against the Sultan of Babylon
in the Chronicle of William Rishanger [1865: 443].

The main source of these additions/increments to the plot regarding the mil-
itary campaigns against the Egyptian Sultanate and the Christianization of the
Mongols was the well-known Hayton of Corycus’s story “La Flor des Estoires de
la Terre d’Orient”, which is repeatedly referred to by Giovanni Villani; for a better
acquaintance with the deeds of Mongols, he recommends reading “libro di frate
Aiton, signore del Colco d’Erminia, il quale fece ad iftanza di Papa Clemente V”
[Villani 1559: 99]. The history of the Mongol and Armenian military actions to
conquer the Eastern lands’ presented in Hethum’s book, as well as the agreement

8 Translated into English by K. Bejanyan.
® Ghazan Khan, according to Claude Mutafian, was “more Mongol than Muslim”
[Mutafian 1996: 182], adhered to the policy of preserving and strengthening friendly rela-
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of seven points between Hethum I and Mangu Khan regarding the conversion of
the Mongols to the Christian faith', served as an impetus for the development in
the West of new stories regarding the joint campaigns of the Christians and the
Tatars to liberate Syria and the Holy Land. Thus, the Armenian Hayton’s book
provided the “material” for creating new ideas, themes, and images. The legends
associated with the name of Hethum are presented as reliable stories in which
Hethum is given the role of both their compiler and the acting character.

Thus, if we consider the plot as a combination of motifs, the motif of match-
making" has a continuation and is supplemented by the motif of a miraculous
transformation due to baptism (a monster — a beautiful baby) and the motif of
the adoption of Christianity by the Gentiles and the capture of Syria and Pales-
tine. The role of motifs in the plot formation, the quantitative relationship be-
tween them, the variation of the motifs, the dominance of one or another motif
in the plot were determined, on the one hand, by the author’s individual predi-
lection, and, on the other hand, by the historical and political situation and by
the ideological demands and mindsets of the society.

Finally, a conclusion is drawn that the story of a Gentile and an Armenian
princess, narrated in a number of chronicles, stories and in a chivalric novel, here is
presented in the form of a chain of episodes that are attached directly to one anoth-
er, lining up like a staircase: the consent of the Armenian prince and his daughter to
marry a Gentile — the birth of a monster — the transformation as a result of bap-
tism — the conversion of the Khan (Sultan) and his people to Christianity. In some
of the chronicles and annals, only their ratio and combination changes, sometimes
one of the plot lines drops out, or one character is replaced by another one.

tions with Christian circles. The name of this Khan is associated with three large military
campaigns during the years of 1299—1303 to Syria in alliance with the Armenians against
the Egyptian Sultanate, in which the historian Hetum took part. Through the entire his-
tory of the Mongol wars with the Mamluks in the Middle East there was no victory equal
to the one won at Hame on 22 December 1299 (also known as the third battle of Homs).
The events related to the Syrian campaigns of Ghazan Khan and the Armenian troops are
thoroughly narrated by Hetum Patmich (or Hetum the Narrator) in “La Flor des Estoires
de la Terre d’Orient”. [Hayton 1906: 200—214].

10 Several chapters are devoted to these relations, in which Khetum tells about the
Armenian embassy to the Tatars, about the trip of the Cilician king Khetum I to Mangu-
khan (sometimes named Munke-khan), about the petition handed by Khetum I to the
Mongol Emperor, about the negotiations between the Armenians and the Tatars, about
the conversion of the latter to Christianity due to the efforts of Hetum I, about the con-
clusion of an agreement with the Tatars, about the mutual protection in the event of an
attack by the Egyptian Sultanate. The historian also pays great attention to describing the
history of the joint Armenian and Tatar military campaigns in Syria, the culmination of
which was the victory of the Armenians over the Arabs in 1305.

"' The plot we have cited shows some similarity with typical fairy tales according to
the Aarne — Thompson classification. In ATU, it appears only fragmentarily, partially
in the section numbered 708 (Miracle Child, Wonder Child, Monster Child or Monstrous
Child), where the heroine gives birth to a child of monstrous appearance and therefore is
calumniated (the latter one, according to Stith Thompson‘s Motif-Index of Folk-Litera-
ture goes under number Mot. K2110 (4 Calumniated Wife) and in ATU it can be found in
tale-types 705—712). It should be noted that the material considered in the article is not
mentioned in its wholeness in the indexes.
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The motif of a Christian woman’s matchmaking with a non-Christian man
was also common to the medieval Armenian literary repertoire. There are obvi-
ous parallels between the stories from the first branch of “Daredevils of Sassoun”
and the legends circulating in the West. The excerpt cited by Veselovsky from an
Armenian folk poem, “The Lament of Susanna,” which dated back to the period
of the Tatar-Mongol conquests, is fully consistent with the first part of the legend
widespread in the West.
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