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Abstract. This paper presents the editio princeps, alongside an
English translation and commentary, of the anonymous Armenian
scholia on Pseudo-Gregory of Nyssa’s Contra Manichaeos. In Greek
sources this work is attributed to Didymus the Blind and John of
Caesarea (the Grammarian). In medieval Armenian literary tra-
dition it was attributed to the Neoplatonic philosopher David the
Invincible and was considered to be the final chapter of his major
philosophical work, Definitions of Philosophy (the Armenian ver-
sion of his Prolegomena philosophiae). In Armenian manuscripts
it appears without a title, with the incipit “Every evil is punish-
able” (Uubuwju swp wnwuotih / Amenayn ch ‘ar tanjeli). The promi-
nent Armenian author Catholicos Nerses Shnorhali (1102-1173)
wrote a commentary on the Amenayn ch ‘ar, describing it as “very
small in quantity, but very great in quality”. In the mid-14™ to
15% century, the theologian Arak‘el Siwnetsi composed an exten-
sive commentary on the Definitions, including the Amenayn ch ‘ar.
An anonymous Armenian author wrote scholia to both the Defi-
nitions and the Contra Manichaeos | Amenayn ch‘ar (the earliest
extant example of which dates back to 1489). The scholia on the
Amenyan ch‘ar contain concise explanations of individual words
and expressions, such as: “every evil is punishable”, “an accident”,
“all the contraries”, “the mutable good” etc. The anonymous author
made extensive use of the commentaries on the Amenayn ch ‘ar by
Nerses Shnorhali and Arak‘el Siwnets‘i; however, he also provided
examples and considerations that differed from them. These scho-
lia most likely served a practical and educational purpose, being
used as auxiliary material for studying the Amenayn ch ‘ar and its
commentaries.
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AHOHUMHBIE APMIHCKHUE CXOJIUU
K TPyny IIcEBno-I'rurorusa Hucckoro
«IIPOTUB MAHUXEEB»

Annomauusn. B crarhe npeacrasiiensl editio princeps, aHTIHNACKUN
IIepeBo]] M KOMMEHTApPUN K aHOHWUMHOM apMSHCKOM WHTepIIpeTa-
muu Tpyna [leesmo-I'puropmss Huccroro «Ilporus manmxeen» (Contra
Manichaeos). B rpedeckix HCTOUHHKAX 9TOT TPY.I IPUIIKNCEIBAETCS aB-
toperBy Jumuma Creria n Moamna Hecapwmitickoro (I'pammarmka).
B apmsiHCKOI CpeHEeBEKOBOM JTUTEPATYPHOMN TPAIUIIAN OH IIPUIIUCHI-
BaJIcs HeortaToumdeckomy drtocody Jlasumy Hemobemumomy u cun-
TaJICA 3aKJIIOUUTETHLHONM TJIABOM €ro TJIaBHOTO (hrytocodcKoro Tpyaa
«Omnpenenenus dutocodum» (T. e. apmstHCKoM Bepernu «Prolegomena
philosophiae»). B apmsiHCcKEMX pyKommcsax pabora mosiBiasgeTcss 6e3 Ha-
3pauwusd, ¢ HayaaoM «Besikoe 30 Hakaszyemo» (Uil swup tnwiugkih /
«Amenaria uvap tammream»). Karosmmkoc Hepcee IMmopamm (1102—
1173) Hammcas KOMMEHTAPUH K 9TOM pabore, IIPUHAB ee 3a 3aKJII0UH-
TesibHY0 riaBy «Ompenenennii purocodum» 1 0XapaKTEPU30BAB dTOT
TPY[ KaK «0YeHb MaJIEHBKUH 110 00beMY, HO OUY€Hb 3HAYNTEILHBIH 10
kauectBY». B cepenmre XIV-XV BB. 6orociioB Apaxesn CroHeru cocra-
BWJI OOIIMPHBIM KoMMeHTapuil K «OmpemeaeHusav», BRIoJIas «Ame-
HaWH 4ap». AHOHUMHBIN apMSIHCKUN aBTOD HAIKCAJI CXOJUU KaK K
«Ompenenenusamm, Tak u k «Contra Manichaeos» / «Amenatin yap» (ca-
MBI paHHUNA M3 M3BECTHBIX dK3eMILIAPOB matupyerca 1489 r.). Cxo-
Jmu K «AMeHaiH Jap» cofepskaT KpaTKue O0bSICHEHHS OTIeIbHBIX
CJIOB ¥ BBIPAKEHUM, TAKUX KAK «BCAKOE 3JI0 ITOJIJIEKUT HAKAZAHUION,
«CIIYIaMHOCTE», «BCE ITPOTHUBOMOJIOKHOCTID, «M3MEHYUBOE T00pO»
T. 1. AHOHUMHBIN aBTOP IITUPOKO MCIIOJIH30BAJ KOMMEHTApUH K «AMe-
Haita yap» Hepceca [lHopanu u Apaxesna CroHertu, HO Tak: ke IIPUBO-
JTAJT COOCTBEHHBIE IIPUMEPHI ¥ KOMMEHTAPHH. OTH CXOJIHU, CKOPee BCe-
T0, CIIYsKUJIN TIPAKTUYECKON M 00pas30BaTEeIbHOM 11eJIU, UCIIOJIb3YsICh
B KA4YeCTBE BCIIOMOTaTEeJIBHOTO MaTeprasia I U3yUYeHus «AMeHalH
Jap» ¥ KOMMEHTApHUeB K HEMY.

Knrwuesvie cnosa: Jasun Hemobemuwmerit dumtocod, I'puropwmit
Huccruii, cxommu, apMaHCKIE PYKOIIKMCH, IICEBI0IIUTPA]IKA, KOM-
menTapuii, «[Iporus manuxeen», «Ompemenenus gpraocodprm»
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Introduction: Pseudo-Gregory of Nyssa’s Contra Manichaeos
in medieval Armenian tradition

writings have been attributed to the 5"—6" century philosopher David the

Invincible, a representative of the Alexandrian Neoplatonic school.! One of
these writings is a brief treatise on good and evil,? linked in Greek tradition with the
names of the fourth-century Church Fathers Gregory of Nyssa [Gregorius
Nyssenus 1863], Didymus the Blind [ Didymus Alexandrinus 1858], and the sixth-
century author John of Caesarea (the Grammarian) [Richard, Aubineau 1977:
liv—1viii (for the text, see 131—133)].3 In Armenian manuscripts it appears without
a title,* with the incipit “Every evil is punishable” (Uubtugju suup wwiugtih /
Amenayn ch ‘ar tanjeli) (hereafter: Amenayn ch ‘ar),’ and is attached to David the
Invincible’s major philosophical work, Definitions of Philosophy.® The Definitions is
the Armenian translation of David’s Prolegomena philosophiae — a general
introduction to philosophy, similar to the prolegomena of other Neoplatonist
authors. David provides six definitions of philosophy, presents his reflections on
the existence, nature, and distinctive qualities of philosophy. He divides philosophy
into the theoretical and the practical.” The Definitions of Philosophy was a basic
philosophical treatise taught in medieval Armenian schools and universities.®
Therefore, the pseudepigraphical writing Contra Manichaeos /Amenayn ch ‘ar
became very popular in medieval Armenian literature due to its attribution to
David, and, in particular, its position as the final chapter of his Definitions.

The prominent medieval Armenian author Catholicos Nersés Shnorhali
(1102—1173) wrote a commentary on the Amenayn ch ‘ar at the request of Bishop
Step‘anos (see [Melkonyan 2024: 498—501]). Describing the Amenayn ch ‘ar as
“very small in quantity, but very great in quality” the author believed it to have

In medieval Armenian literature, a number of philosophical and theological

"There have been numerous studies written about the life and work of David the Invin-
cible. For a general overview, see [Ch‘aloyan 1980; Mahé 1990; Contin 2017: 33—57]. For
information on the attribution of different writings, see [Melkonyan 2012, Muradyan 2014a].

2 “Every evil is punishable. Nothing subjected to suffering /punishment is uncorrupted.
2. Nothing corruptible is uncreated, and as evil is corruptible, then evil is not uncreated. 3. Nothing
is evil by nature, and because evil is an accident and no accident is substance, and consequently
evil, too, is no substance...” For the English translation of the entire text, see [Contin 2019: 85—86].

3 A thorough lexical and textual analysis has been carried out by Benedetta Contin, who
compared the Armenian text with the Greek versions published under the names of Gregory,
Didymus and John of Caesarea, see [Contin 2019, 84—97].

4See [Zarbhanalean 1889: 373—374; Muradyan 1993: 50—53]. For more about the manu-
script tradition see [Melkonyan 2026, forthcoming].

> All Armenian names and words are transliterated according to the Library of Congress
2022 system https://www.loc.gov/catdir/cpso/romanization/armenian.pdf. All translations
from Classical Armenian are my own, unless otherwise indicated.

®This manuscript tradition is reflected in the editio princeps of the Definitions of Philosophy
in Constantinople in 1731, where the Definitions is followed by the Amenayn ch ‘ar, as well as in
the Madras edition of 1797, and two editions of David’s works in Venice (in 1833 and 1932).
The Amenayn ch ‘ar was not included in the critical text edited by Sen Arevshatyan in 1960.

" For more about the Armenian version of David’s Prolegomena Philosophiae and its rela-
tionship with the Greek text, see [Calzolari 2009].

8 For the teaching and learning of the Definitions in the Middle Ages, see [Calzolari 2022:
121—124; Alpi 2022: 166—167].
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been written by David as the final chapter of the Definitions [Nersés Shnorhali
2022: 574].° The mid-fourteenth-fifteenth century theologian Arak‘el Siwnets‘i
composed an extensive commentary on the Definitions, including the Amenayn
ch ‘ar, at the request of his students and spiritual brothers [Arak‘el Siwnets‘i 1797:
147].'° In addition to these two commentaries, an anonymous interpretation, '
appended to the scholia on the Definitions, was identified in the manuscripts. This
paper presents the editio princeps, an English translation and an analysis of this
anonymous interpretation. The manuscript context of the text will be discussed,
based on three manuscripts from the Mashtots* Matenadaran. In order to identi-
fy the source(s) and method of composition of the anonymous author, some pas-
sages will be compared with the relevant sections in the commentaries by Nerses
Shnorhali and Arak‘el Siwnets‘i.

The manuscript context of the anonymous interpretation

Three manuscripts containing the scholia on the Amenayn ch ‘ar have been
identified at the Mashtots‘ Matenadaran."” These are M55, M 1931 and M2220.
M35, the earliest example (copied in 1489, in the Saint Yakob monastery in Er-
znka), is a collection of commentaries, causes and scholia on Basil of Caesarea’s,
Dionysius of Areopagite’s, Gregory of Nyssa’s, Nemesius of Emesa’s, Pseudo-
Aristotle’s works.? It also contains scholia on grammar.'* The scholia on Gregory
of Nyssa’s On Virginity are followed by an interpretation of David the Invincible’s
Definitions of Philosophy (fol. 369'—405"), entitled “Definitions said by David the
Philosopher” (Uwhudwup wuwgbw] h ‘wpt, thhhunthwyl, Sahmank © asats ‘eal
i Dawt‘e p ‘ilisop ‘aye)®. In M 1931 (15" century, the place of copy is unknown),

°There is also a Latin translation by G. Cappelletti [Nersetis Clajensis 1833: 13—32].

"The chapter on the Amenayn ch ‘ar is missing from this edition. There is an Eastern Ar-
menian translation of this work, see [Arak‘el Siwnets‘i 1996], which includes a Classical Ar-
menian text at the end [Ibid.: 60—91]. However, this is not a scholarly edition, and it lacks a
critical apparatus. As the editors mentioned, it was published purely for pastoral purposes.
I am currently working on a new edition. In this paper I will refer to Ms M 1849 (copied in
1440) for Arak‘el Siwnets‘i’s commentary. The siglum M stands for the Matenadaran — Mes-
rop Mashtots‘ Institute of Ancient Manuscripts (Yerevan).

'"The title does not specify whether these are scholia or a commentary. Generally, a com-
mentary refers to a treatise as a whole, while the scholia are usually shorter and only explain some
of the more obscure words, phrases and expressions within the treatise. Therefore, in compari-
son with other similar writings, I have characterised it as scholia. The Armenian word for scholia
is lutsmunk‘ (jniodnilp, plural nominative of lutsumn, juonufi ‘solution’, ‘dissolution’) and has
been used in a variety of senses. The verb mowiutild (/utsanem “untie’, ‘break’, ‘loose’, ‘decide’,
‘analyse’, cf. Greek Mw, dtaldw, Latin solvo, dissolvo) is also widely used in Armenian medieval
literature. As a technical term “to explain”, “to interpret” an issue, the verb is attested already in
the 5" century, see [NBHL 1836: 894—895]. For an analysis of the formation and development of
the interpretive genre in medieval Armenian literature, see [Shirinian 2005: 132—157].

12 Further study would unearth more copies.

3 For a description of the manuscript see [Eganyan et al. 1984: 211—224].

14 For the anonymous scholia on Grammar see [Sirunyan 2022: 42—53].

15 M55, 369 In the Manuscript Catalogues, as well as in [Muradyan 2014b: 748], this
text is conventionally defined as “A Commentary on David’s Definitions” (Utljuniphiu
Uwhuwiuwgu Yunph / Meknut ‘iwn Sahmanats ‘n Dawt ).


https://en.wiktionary.org/wiki/%CE%BB%CF%8D%CF%89#Ancient_Greek
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which contains causes and scholia on grammar, on Porphyry, Pseudo-Aristotle,
Philo, Cyril of Alexandria and Gregory of Nazianzus, the scholia on the Defini-
tions follow the scholia on Grammar.'* M 2220 (copied in 1789—1790, in Mother
See of Holy Etchmiadzin by Deacon Zak‘aria) is a miscellany containing sc/o-
lia and commentaries on biblical pericopes and philosophical works, as well as
sermons, homilies, the sayings of philosophers, and ecclesiastical canons."” The
scholia on David’s Definitions and the Amenayn ch ‘ar follow the commentary on
Aristotle’s Analytica by the 18"-century Armenian theologian, Archbishop Pet-
ros Berdumean.

The scholia on Definitions contain brief explanations of individual words and ex-
pressions from the Definitions, sometimes with the chapter number in the margins.'®
First, the anonymous commentator provides the corresponding lemma (a word or
a phrase), and then presents his explanation, often using the conjunction “that is”
(wyuhup, aysink ‘n) to introduce it. Sometimes, he just rephrases the reference in
simpler terms. Thus, the first expression explained in the scholia on Definitions is
“sane ecstasy” " (nnowjunh Uniniphiu / oghjakhoh molut ‘iwn) — from the incipit:

Those who have once been fired with love for philosophical discourse,
even if they have savoured its sweet delights with but the tip of a finger,
are impelled towards them by sane ecstasy and bid farewell to all earthly
cares [Arevshatyan 1960: 2].%°

The following passages explain and annotate other words, expressions and even
proper names from the Definitions, for example: eghjiwrak ‘agh (tinghipwpwn),
and aralez (wputiq) from the following phrase:

For some things, the goat-deer and aralez, for example, have no
existence (except) so far as they are the product of our thought, while
other things do have existence [Ibid.: 2].%!

To explain the meaning of the word aralez (wpwtq), the commentator recounts
the famous legend of King Ara Geghetsik (the Beautiful) and the legendary As-
syrian queen Shamiram (the Semiramis of Greco-Roman sources), known from
the History of Armenia by Movses Khorenats‘i [2003: 1793—1795]. According to
the legend, when Shamiram mourns her beloved Ara’s death, the gods gather and
inform her that they know of an animal that can lick him and bring him back to
life. This animal was said to constantly lick the earth’s soil. However, ultimately,

' For the description see [Ter-Vardanean 2012a: 607—616].

17For the description see [Ter-Vardanean 2012b: 479—488].

18 See also the introductory note in [Muradyan 2014a: 623]. As Muradyan mentions, the
work contains some elements of Middle Armenian; however, a linguistic analysis of the treatise
is beyond the scope of this paper.

9 Tn [Muradyan 2014b: 748] the expression “sane ecstasy” (nnowfunh unniphi /
oghjakhoh molut ‘iwn) is included in the title. I suggest that this is the first phrase to be
interpreted.

20 Engl. trans.: [Kendall, Thomson 1983: 3].

2 Engl. trans.: [Kendall, Thomson 1983: 3].
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the commentator reveals that this is a myth: the animal only existed in name, not
in reality [Muradyan 2014b: 748].

The final term to be explained in this section is “imagination”
(tptirwquynuphiu / erewakayut‘iwn) from the 24t chapter of Definitions: “Rea-
son, reflection and opinion are rational, and sensation and imagination are ir-
rational” [Arevshatyan 1960: 156].2 This term has been described as:

Imagination bears in mind what has been forgotten, and makes it
reappear in the mind, which in irrational animals exists as anger or
desire [Muradyan 2014b: 759].

At the very end, the expression “Thrice great David” (hnuutdu duihp /
erametsn Dawit‘) from the final section of the Definitions (“Thus end the pro-
legomena of philosophy by the thrice great and invincible philosopher David...”
[Arevshatyan 1960: 158]%) is explained as follows:

The thrice great David, who had the natural, the acquired and the
God-given grace: [all] three. The natural grace was one he had from
childhood, and the acquired [grace] was that he worked hard, suffered
and studied philosophy very well, and then God gave him another
grace and made him successful, so he won everyone over [Muradyan
2014b: 759] (cf. M55, fol. 457).

In the three manuscripts under consideration (M55, M 1931 and M2220) the
scholia on the Amenayn ch ‘ar** follow immediately after this explanation, without
a separate title. The first phrase, the introductory part, in all three manuscripts
is marked in red.?

The anonymous scholia and the commentaries
on the Amenayn ch‘ar by Nerses Shnorhali and Arak‘el Siwnets‘i

As mentioned above, there are two other commentaries on the Amenayn
ch ‘ar, by Nerses Shnorhali and Arak‘el Siwnets‘i, in medieval Armenian litera-
ture.? In the preface to his commentary, Nersés Shnorhali raised two questions.

1. Why did the philosopher write about good and evil?

2. What are good and evil and whence is their cause?

Nersés provides the following explanation in answer to these questions:

For in ancient times a certain sophist named Pyrrho and those who
followed him, said that philosophy, which is a divine gift down from
heaven to humans, does not exist. Moreover, some have written that

2 Engl. trans.: [Kendall, Thomson 1983: 159].

2 Engl. trans.: [Kendall, Thomson 1983: 159].

2The 2014 edition does not include the scholia on the Amenayn ch ‘ar.

5 In the manuscript catalogues [Eganean et al. 1984: 218; Ter-Vardanean 2012a: 611;
2012b: 481], the interpretation on the Amenayn ch‘ar is appropriately presented as a separate
work, with the incipit serving as the title.

2T am not aware of any interpretations in other languages.
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evil is uncreated [lit: an uncreated state] and is inherent in those who
possess it. But the most wicked ones said that both good and evil are
influenced by God in people’s hearts. For this reason, the true-thinking
philosopher, who was Armenian by nationality and homeland, and was
like the Greeks by education, felt compelled to write this work against
this issue, so that people would not be misled by this terrible deception
of Satan and believe that evil is uncreated or created by the uncreated
God [Nerses Shnorhali 2022: 575].

The introduction by the anonymous author reads as follows:

Some people said that evil is uncreated and inherent in those who
possess it. They also said that both good and evil are influenced by
God in the people’s hearts. For this reason, the philosopher David
was compelled to demonstrate that evil is not uncreated, inherent in or
imposed upon man , nor is it given to people by God.”

Clearly, the anonymous author based his introduction on Nersés Shnorhali’s
preface. It should be noted that Arak‘el Siwnets‘i himself followed Nerses, but
he added some details. Of particular importance was his mention of Mani, the
Persian founder of Manichaeism:

Secondly, [he wrote] against those who said that evil is an uncreated
state and the nature of those who possess it — that is, against Manik‘os
(= Mani. — A. M.) — who said that the world has two beginnings: one
good-uncreated, which is God; and one evil-uncreated, as if there were
another evil god... (M 1849, fol. 114Y).

I suppose that the anonymous author had both the commentaries by Nerses
and Arak‘el at his disposal. For instance, when he is explaining the expression
“all the contraries”, he follows Arak‘el’s examples rather than Nerses’s. In his
commentary, Nerses provides the following explanation:

This is according to nature, because cold and heat, humidity and
dryness are opposite to each other and destroy each other [Nerses
Shnorhali 2022: 581].

The anonymous commentator provides different examples for the things to be
opposite: “life to death, darkness to light, white to black, good to evil”. These
examples, therefore, are more similar to those provided by Arak‘el Siwnets‘i:

What does it mean when he says that all contraries destroy each other?
Answer: things such as illness and health, death and life, evil and good,
corruption and incorruptibility, light and darkness, warmth and cold,
humidity and dryness, and so on (M 1849, fol. 117").

While it is possible that the anonymous commentator simply provided his own
examples independently, it seems that in this passage he followed Arak‘el’s logic

?7See the text bellow, paragraph 1.
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rather than that of Nerses.?® This does not mean that the scholia are merely a
compilation of previous commentaries. In some passages, the anonymous author
also developed his own ideas and used terms and explanations that differ from
those of the two commentators. For example, for explaining the expression “the
mutable good” (thnthnjubtiih puphtu / p ‘op ‘okheli barin), the author uses the term
“dissembling/false good” (Ytinowinn puphu / keghtsawor barin) to describe the
good that humans possess, as opposed to God’s good. He compares this to a
short garment. Nersés Shnorhali offered a different interpretation of “the mu-
table good”. According to him, since created beings are mutable, the good in
them is also mutable. The mutable good is defeated by evil not because evil is
powerful and good is weak, but because the person with good gives way to evil of
his own free will and choice. In this way, good flees from evil and is defeated, just
as light is driven out by darkness [Nerses Shnorhali 2022: 581]. Arak‘el Siwnets‘i
also discusses how good can be defeated by evil. However, he does not focus on
the term “mutable good”, as Nerses and the anonymous commentator did.

In conclusion, in the three manuscripts studied, which are collections of inter-
pretations, scholia, causes on theological, philosophical and grammatical works, the
anonymous scholia on Pseudo-Gregory of Nyssa’s Contra Manichaeos | Amenayn
ch ‘ar continue the scholia on the Definitions of Philosophy by the philosopher David
the Invincible. This reflects the medieval Armenian tradition, according to which
the Contra Manichaeos | Amenayn ch ‘ar was attributed to David and attached to
his Definitions. The scholia on Amenyan contain concise explanations of individual

» <

words and expressions, such as: “Every evil is punishable”, “an accident”, “all the
contraries”, “the mutable good” etc. A comparison of some passages shows that
the anonymous author made extensive use of the commentaries on the Definitions
/ Amenayn ch ‘ar by Nerses Shnorhali and Arak‘el Siwnets‘i. However, the author
also provided examples and considerations that differed from them. The scholia
in question most likely served a practical and educational purpose, being used as
auxiliary material for studying the Amenayn ch‘ar and its commentaries. A more
complete understanding of this writing and its anonymous author can be achieved
by considering it alongside the scholia on the Definitions — that is the first part of
the text — just as these two works were perceived in medieval Armenian tradition.
More broadly, examining the scholia and the medieval collections in which they
appear would deepen our understanding of the interpretative genre, particularly
with regard to the supplementary materials and methods employed in the study of
philosophical, theological, and grammatical writings.

The edition below is based on M55, fol. 405™ (A) in comparison with M 1931,
fol. 97 (B) and M2220, fol. 63~ (C). The complete syllogisms from which the
interpreted phrases are derived are presented in the footnotes and are marked
with an asterisk (*). English translation: [Contin 2019: 85—86].

2 Sirunyan [2022: 52] concludes that the anonymous author of the scholia on Grammar
mainly used Arak‘el Siwnets‘i’s grammatical commentary. It is possible that this author is the
same one who created the scholia on the Amenayn ch ‘ar.
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[Lnioviniiip Wikt @ suap
mwibighihh]

Ndwup qswpt wbbn wuwght b
pumiphtt munnug  gpkght,
jUunnidny  wuwghtt  wqnk®  h
uhpnu  dwpnub qsupt  npyhtu
qpuphtt:  Jdwubt  wjunphll hwpl
Enb pdwunwuhpht®® Ywiph, np
gnigutik, pk ns £ wibn b ny pinmiphi
b ny’' hwply dwpnngy b ny jUuwnniény
nntbw) dwpnlub:

«Udkugt swip wmwbigh hy», wyuhtipt
swpl®?  uwnwbwy £ b swphl
gnpénnpl, hull pwpphtt Uunnmwd
E: Uwmwnwbwy, b np qoupt gnpst,
whwnh wnwigh b wwywlwbh: Lw
ghwnwughp, np swpt h vwnwbuygk £
swpugnnps dwupnhpt® np whqbne b
Uj Ejudniin wnwpynipht gnpsu k
pk swp gnpsku™, pk puph:

«Unwnpyniphit by, wjuhtipi gnpé swip
Jud puph b ny* pni gnjugmphiic

«Udbtuyn ppnhdwlip®™y, wjuhtipt®
dwhm  Yhwbp, nuuny fuwiwp,
ulng® uwpuiwl, swph*  pwph, np
hujunwl pugmhdwlp btu, ghpwp
wyuwluikl:  Unjywku  vwnwiug
b swpb E Ukphwl®, hwlwnul
b wwywlwbwgm: bull whbnsu*
Uuwnniws b puphtt mthnthnjubh

2 C wgntiw.

3 C hlwuwnwuhphu.
3B ud > b ng.

2B +h C swp.

# C dwpnhypl.

3#B gnpotwu.

3% “Eyery evil is punishable. Nothing subjected to suffering/punishment is uncorrupted.”

% C om.

37* “Nothing is evil by nature, and because evil is an accident and no accident is substance,

and consequently evil, too, is no substance”.
¥ B punnhuwl.
¥ B nputu.
4B utint.

4% “All the contraries are destructive of each other. Then, contraries are not incorruptible”.

[Scholia on Every evil is punishable]

Some people said that evil is uncreated
and inherent in those who possess it. They
also said that both good and evil are influ-
enced by God in the people’s hearts. For
this reason, the philosopher David was
compelled to demonstrate that evil is not
uncreated, inherent in or imposed upon
man, nor is it given to people by God.

“Every evil is punishable” — that is to
say, evil is Satan and those who do evil,
while good is God. Satan and anyone who
does evil shall be punished and corrupted.
Also be aware that evil comes from Sa-
tan, as do the people who commit evil
deeds and remain unrepentant. However,
the deed [itself] is an external incident,
whether good or bad.

“An accident™’ — that is to say, an act of
good or evil, and not a natural substance.

“All the contraries™ — that is, life to
death, darkness to light, white to black,
good to evil, which are opposites and
contraries, corrupt each other. Likewise,
Satan who is evil, is an opposite, is in-
compatible and corruptible. But God,
who is incorruptible and good, is immu-
table.

245



Uarn /Steps. T. 12. Ne 1. 2026

246

«bul] thnthnpulh puphty, wyuhpt
Ytndunnp - pwphb,  np* dwpg®
nibubktwy, whnh wwpunnth, junph?’ h
suinkl, wjuhtipt h vwnwbiwgk: Uju gbin
Jtnswinp b yuwpunws® puphu, nipbdu
b unnyq skt wkn, wy Yhnsdhp, npytu
Jund hwtintpd: Qh wukinst Uuunniws
b Lodwphwn puptqnps duppjui® ny
gubjul wywlwbtwgnt gqnpény Jud
thwnwg npuylku vwwnwbw) swpht
guujugu™:

Uunniwdwjhtt ghpp wukbuyg, wuk,
np wnbk quinu dwnwy b dbnug b
nwbowtug?: Uwunwbuwy b swp
dupphy® nwbywbwg dwwnbbu®:
Uwwnwbwy wyuwyh b op puph bp
b swp Enl: Umnwbiwg b swp gnpép™
ns B3 wkn:

«Pnnp  punghdwly®» b hwunwl:
Uwh b  Yhwbp, =np  phulp
hwtwuwpmiphtt b dhwpwiniphtt
snitht: b hwpyk mnpdud dbnws E
Ykugwih sk, tnjuytu® h hwpyk, pk
hunwth Edtinws st G jud hwipy k,
np Uunniws qng thtth b puph b wiiky,
hul® vwwnwtiug ny hus juyugutk:

$C qnp.

4 BC dwnnl.
4B junpnth.

# C yyupunnuwo.
“BC dwpnhp
B guitiljug

“But the mutable good™!, that is, the
dissembling good that man possesses,
shall be vanquished and defeated by
evil — that is, by Satan. This kind of
dissembling and defeated goodness
is therefore not truly uncreated, but
false, like a short garment. Because the
incorruptible God and truly benevolent
people do not desire corruptible deeds or
glory, unlike Satan who desired evil.

The divine Scriptures say that anyone
who commits a sin is a slave to sin¥’
and suffering. Satan and evil people
are condemned to suffering. Satan is
alterable. He was once good, but he
became evil. Satan and evil deeds are not
uncreated.™®

9963

“Wholly opposite” and contrary. Death
and life have no equality or unanimity at
all. Necessarily, if someone is dead, he
cannot be alive; likewise, if someone
is alive, he cannot be dead. God is
necessarily a substance; [he is] good
and uncreated, whereas Satan is none of
these.

SH* “No uncreated being is mutable, and the good which is defeated by evil is liable to be

changed. Good, then, is not uncreated”.
2B + wyuhupl.

B dwpnhp C dwpnhlp.
3 C dwnnuty.

3 C swupugnpop.
% C bl
37See John 8:34.

#This is not an interpretation of a specific phrase / word, but rather a rephrasing of the follow-
ing syllogism: * “Then, the Divine Writings condemn to the sufferings not only what is evil, but also
the liar himself. (They say that) everything which is subjected to suffering is also alterable [and] noth-
ing which is alterable is uncreated. Consequently, nothing coming from what is evil is uncreated”.

¥ C punmhdwlp.
B + L punnhuwl.

' C om. h hwplt, pt jhunwuh £ Utinwo st

2B + uhwu.

63* “Realities which are wholly opposite, have no equality, because what exists by necessity

in one, does not exist in the other”.
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«@L np hputwugh hpug thuthwpk®y,
wjuhtptt Uuwnniéng b puph qnpéng,
tw nhipu guuutk:

Qhunwgup np vwwnwbwy, np® swp,
wlbn sk wy wywlwbwugn: G
swplt wubn Ep, twy pumphit bEp
swpl h vwnwtwg jud h dwpnl, qgh
puntplwt jnisu® sk utinp nputuhwg
ninkl, onip fudlj b wpj: Uwyqw® ny
wlkn kb ns pumpbwdp jud hwpl p
dwpni: Pulj ny qswpb qnpsdt, dknp &
tdw b plny pwdpwuwbunp, npyku
uwnw by

Abbreviations

“If someone duly desires something”®,

that is God and good deeds, he will easily
find [them].

We have learnt that Satan, who is evil, is
not uncreated, but is corruptible. If evil
were uncreated, it would be Satan’s nature
or that of a man, because the yoke of nature
is not a sin, such as eating bread or drinking
water, etc. Therefore, evil is neither
uncreated nor natural, nor is it a necessity
for humans. But, if someone commits an
evil act, it becomes a sin and [that person]
is subject to reprehension, like Satan.®

NBHL = Awetik‘ean, G., Siwrmélean, Kh., & Awgerean, M. (1836). Nor Bargirk‘ Hayka-
zean lezui [New Dictionary of the Armenian Language] (Vol. 1). I Tparani Srboyn

Ghazaru.
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