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PHILO OF ALEXANDRIA ON THE CONTENTS
OF THE BOOK OF GENESIS (ABR. 1)

Annomauus. B cratbe o0cyskgaercs cTpaHHOe U3JIOMKEHNe B Hava-
se counnenus Oumona Anexcauapuiickoro «O6 ABpaamMe» 0CHOBHO-
ro comeps:xanuss Kuuru Bortusa kak pacckasa «o0 yposkae U HEypo-
sKae, ToJIoJle M U300MJINK, THOEJIN 1 POMKICHUN PACTEeHUHN 1 YKHUBOT-
HBIX ¥ 00 UX pocTe baarogaps XOpoIleMy CMeIIeHUI0 Bo3ayXa 1 Bpe-
MeH roga». Kuura Beitns — 9To He ecTecTBeHHOHAYYHBIN TPAKTAT 1
He UCTOPHUS METEOPOJIOTHIECKUX U KINMATHIECKUX ABjieHui. [Toue-
vy OuiioH maer el cTosib crpaHHyo xapakrepuctury? Cirosa @wuiro-
HA COOTHECEHBI C TOIIOCAMH, PACIIPOCTPAHEHHBIMH B (PHIOCO(CKOM
JIITepaType ero BpeMeHH, U MPeJIoKeHO cieayoliee 00bsACHEHHE.
CROI0 TJIaBHYIO HUJI€I0 — HUEI0 COOTBETCTBUS YeJI0BEUECKOr0 3aKOHA
3aKOHY MPUPOTHOMY, B KOTOPBIX OJHUHAKOBO IPOSBJISIOTCA T0OPO-
JIeTeJId YeJIOBEKOII0NS M CIpaBemuBoCTH, — MUIOH COOTHOCUT
¢ mwiranoM Kuwru Beitust. OH xouyer IIpeicTaBUTh ee KaK PacCKas
cHAJYaJIa 0 3aK0HAX MUPA, 3aTeM 0 3aKOHAX YeJIOBEUECKUX. 3aKOHBI
PUPOIBI TOJIPKHEBI OBITh MPEJCTABJIECHBI B PACCKA3€ O COTBOPEHUN
vupa. OgHaKo JefcTBUTEIBHOE cogepaxanre Hadyaia Kauru Berrus
OTJIMYAETCS OT TOTO, UTO KIeT oT Hee DUIIOH; HYyKHBIX €My PacCyk-
JIeHUH O YeJIOBEKOJIIOOMH ¥ CIIPABEIJIMBOCTH, IPUCYTCTBYIOIINAX B
cosganHoM Borom mupe, 3neck Her. Mix OUIoH HAXOIUT He B COTBO-
peHHU MHpAa, HO B €ro CyIeCTBOBAHNH, HEe B HAYAJILHBIX IJIaBaxX, a
B nponosikernr Kuwru Berrus. OnHAako B 9TOM YacTW KHUTH IIPU-
POIHBIN MUP HE UMeeT CAMOCTOSTeIbHOI0 3HAYEHUS, OHA IIOCBSAIIIE-
HAa yKe JKU3HU YeJioBeuecKoi. TakuM o0pasom, CIOMKeThI, UMEIOIIe
JIUIITH KOCBEHHOE 3HaueHne B camoil Kuure Berrust — roson u uso-
Omne, yposkail M Heypo:kal 1 maske OJaroe cMelleHHe BO3ayXa U
BpeMeH Tofa, — HEeOKUIAHHO cTaHOBATCA Mg OuaoHa caMocTos-
TeJIbHBIMU BAKHBIMU TeMamu [[aTukHm:xm.
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Abstract. The article discusses the strange presentation at the be-
ginning of Philo of Alexandria’s On Abraham of the main content
of the Book of Genesis as an account “of fruitfulness and barren-
ness, of dearth and plenty; how fire and water wrought great de-
struction of what is on earth; how on the other hand plants and
animals were born and throve through the kindly tempering of the
air and the yearly seasons.” The Book of Genesis is not a natural
science treatise or a history of meteorological and climatic phenom-
ena. Why then does Philo give it such a strange characterization?
Philo’s words are correlated with topoi common in the philosophi-
cal literature of his time, and the following explanation is offered.
Philo relates his main idea, the idea of the correspondence of hu-
man law to natural law, in both of which the virtues of humanity
and justice are equally manifested, to the plan of the Book of Gen-
esis. He wants to present it as an account first of the law of the
world, then of human laws. The laws of nature are to be presented
in the account of the creation of the world. But the actual content
of the beginning of the Book of Genesis differs from what Philo ex-
pects from it; the reasoning he needs about humanity and justice
present in God’s created world is not there. Philo finds it not in the
creation of the world, but in its existence, not in the opening chap-
ters, but in the continuation of the Book of Genesis. However, here,
in this part of Genesis, the natural world has no independent sig-
nificance; this part is already devoted to human life. Thus, it turns
out that topics that have only indirect significance in the Book of
Genesis itself, unexpectedly become for Philo important themes of
the Pentateuch in their own right.
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called the Exposition of the Laws, which is a systematic exposition and

interpretation of the Pentateuch of Moses, apparently addressed to a
Greek audience. Philo presents the Pentateuch as a book of laws. The Pentateuch
is indeed largely devoted to legislation, but there are other, narrative parts as
well. What we are going to discuss is the question of how Philo sees the place of
these narrative parts and their relation to the laws themselves.

Philo’s Exposition of the Laws begins with a treatise interpreting the account
of the creation of the world, and then in On Abraham he moves on to the stories
of the lives of the biblical patriarchs. As befits an ancient treatise, On Abraham
begins with a preface that defines its main theme and its place in the overall com-
position:

Philo’s treatise On Abraham belongs to the part of Philo’s corpus commonly

(1) Todv tep®dv vouwv év mévte BiPAolg Avaypa@évimv 1 medT
xalettal xol émrypdgetal Téveolg amod Thg 10U ®xdouov yevéoewc,
fiv &v dpxi meptéxel, Aaotoa v mpdopnaoly, xaitol pplmv AV
éupepouévay mpayudtov, 6oa xat’ eipvny i méAeuov 1) @opdg ol
agopiog fj Muov xai evdnviav 1 Tag ueylotag TV Eml yiic pOBopdc
O upog xal VOaTog 1| ToUvavtiov yevéoelg xal evtpopiag Tdwv
Al UTOV ®aTA TV AEPOC xal TV ETNolwv OPp®dV evxpaciay xal
AvOp@mV TV UeV &peTh TOV 8¢ xoxiq ovuPlwodvtwy: (2) GAN’ Emeldn
ToUTOV 1A UV €0TL TOU ®OOUOoU Uépn, T O¢ mabnuata, TeEAeldTATOV
0¢ nal mAnpéotatov 6 xdouog, avT® THv OANV PiProv &véOmxev.
(3) émel 0¢ ToUg VOUoUg naTd TO EENC <xal> dxdrovbov dvayxalov
OlepevvaocBal, T®V &ml uépovg xal g Av eixdvov VmEpOeoty
TTOINOAUEVOL TOUC XADOMAWTEPOUE KAl MG AV ALPYETVITOVUC TTPOTEPOUC
diepevvriomuev. (4) ovtol 8¢ eioty AvOp®dV o AVETUATTTIOG ol XOADG
Budoavteg, OV g ApeTdg &V Talg iepwTdTouc otnMTelodal Yoapaic
ovupépnxev, o mpog 1OV Exeivorv Ematvov avtod udvov, AAAL xoi
Vmep 10U ToUg évruyydvovtag mpotpéPpaocbal xal &ml TOv duolov
CHAov ayayelv. (5) ol yap Euuyol xal Aoywxol vouol dvdpeg Exetvol
YEYOVAOLV

(1) The first of the five books in which the holy laws are written bears
the name and inscription of Genesis, from the genesis or creation of the
world, an account of which it contains at its beginning. It has received
this title in spite of its embracing numberless other matters; for it tells
of peace and war, of fruitfulness and barrenness, of dearth and plenty;
how fire and water wrought great destruction of what is on earth; how
on the other hand plants and animals were born and throve through
the kindly tempering of the air and the yearly seasons, and so too men,
some of whom lived a life of virtue, others of vice. (2) But since some
of these things are parts of the world, and others events which befall
it, and the world is the complete consummation which contains them
all, he dedicated the whole book to it «...> (3) Since it is necessary to
carry out our examination of the law in regular sequence, let us post-
pone consideration of particular laws, which are, so to speak, copies,
and examine first those which are more general and may be called the
originals of those copies. (4) These are such men as lived good and
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blameless lives whose virtues stand permanently recorded in the most
holy scriptures, not merely to sound their praises but for the instruction
of the reader and as an inducement to him to aspire to the same; (5) for
in these men we have laws endowed with life and reason.!

In paragraphs 3 and 4, Philo indicates the place which (according to his in-
terpretation) is occupied in the Pentateuch by the accounts of the lives of the
patriarchs, that is, the main part of the Book of Genesis. He describes their role
in Platonic terms of general and particular (toug xaBolxmtépoug and @V &l
uépovg) and model and copy (&pyetvmovug and eixdvwv): the patriarchs serve as
models, their lives are models of the law, and legislation proper is a copy taken
from this model.

More puzzling are the first paragraphs, which should determine the place
that the account of the creation of the world occupies in the Book of Genesis
itself. According to Philo, this account only begins the book, but it is essential
because it speaks of the world as a whole, not of its individual parts or events;
therefore, it is only fair that from this initial account the whole book should get
its name. This idea is generally clear. However, the following statement of the
main content of the Book of Genesis in the first paragraph looks very strange.
It turns out that it tells of fruitfulness and barrenness, of dearth and plenty, of
the death and birth of plants and animals, and of their growth through a good
tempering of air and seasons. Only at the end of this phrase there is an addition
concerning people who lived virtuously and viciously, and syntactically some-
what sloppily, as if these last words were not an organic part of the sentence but
were assigned separately.

The authors of a recent commentary on On Abraham, John Dillon and Ellen
Birnbaum, are not at all confused by this account of the Book of Genesis. They
see here an allusion to such events and phenomena as the war between kings in
Genesis 14, the barrenness (this is how they interpret the word dpopia) of Sarah,
Rebecca and Rachel, the famine under Abraham, Isaac and Jacob, the years of
plenty and then famine in Egypt under Joseph, the destruction of Sodom and
Gomorrah by fire and the flood in Noah’s time [Birnbaum, Dillon 2020: 147].

All of these events are indeed recounted in the Book of Genesis, and many of
them play a really important role in the story. One could argue with the interpre-
tation of dpopia, which next to @opd& should denote not human barrenness, but
crop failure. Philo usually uses this pair of words in an agricultural sense (Op. 58,
Mo. 1.265, Spec. 1.92, 2.213), almost in the same sense as ALuoOv xai 0O viay.

Although Dillon and Birnbaum are generally correct in relating Philo’s sum-
mary of the Book of Genesis to these events, one cannot help but be surprised.
The Book of Genesis is not a natural science treatise or a history of meteorologi-
cal and climatic phenomena. Why does Philo give it such a strange characteristic?

To answer this question, it is necessary to relate Philo’s words to some of the
topoi common in the philosophical literature of his day.

! English translations from Philo are cited from the Loeb edition by F. H. Colson. On
Abraham was published in vol. 6 of that edition [Colson 1935].
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We will begin our analysis with the pair of opposites, which is the culmination
of the phrase, both semantic (since it describes the most grandiose phenomena)
and formal (since it occupies most of it): Tag ueylotag T@v ml yiig Bopdg did
mupog xal VOatog Tovvavtiov yevéoelg nal eVtpopiag Thwv xal UTHV xatd
™V d€Pog xal ETnoilwy OP®V evxpaciay.

By tag ueyiotag @Bopdg did mupdg xai Vdatog Philo means the flood
in the time of Noah and the destruction of Sodom, but the very idea of great
destruction by fire and water goes back to Plato. In Book III of the Laws
(677—678), Plato mentions the “ancient legends” about occasional destruc-
tions by floods, obviously referring to the myth of Deucalion and Pyrrha, and
calls such universal floods the cause of the extinction of civilization: in such
catastrophes all achievements of civilization perish, together with all the evils
that civilization carries with it. In the Timaeus (22) Plato adds to the floods,
of which the legend of Deucalion is an example, periodic fires, the memory
of which is expressed in the myth of Phaethon. Here, too, Plato uses the no-
tion of catastrophes to explain the lack of continuity in the development of
civilization.

Philo applies the same Platonic topos of floods and fires to Old Testament
history.? The myths of Deucalion and Phaethon, to which Plato referred, are
replaced by the stories of Noah and the destruction of Sodom and Gomorrah.
As can be seen from his treatise Moses 11.53, the flood and fire become for him
an example of the just and reasonable will of God, who arranged them in order
to punish sinners:

ToU¢ APOSVDWV v dyabmv AElwbévtag doa nat’ eVeElay ocwudtwy
%0l TG 7iepl MAoUTOV %al O0EQY xal T AAAA EXTOC evTUYXIOC, APETNC
0’ dpnvidoavtag xol oUx Avayxn yvoun 0’ éxovoie mavoupyiav
xal ddwiav »nal tag dAag waxiag, d¢ uéya deelog TV ueylomv
Cnuiav, émmodevoavtog »xabdmep oUx AvOphmwv €x0polg AAAL
70U oUUTTAVTOS 0VPavol Te %ol xdouov Tog &v €0el Tuwplog
ol enowv vmoueival, AN xouvotdtog ol smoapnAlayuévog, 6¢
éueyaroVpynoev 1 mdpedpoc 1@ Oe® pLoomtdvnpog dixn, TOV
100 MOvVIOg OpaoTIXMTATWV oTolxeiwv Embeuévav VOaTOg %ol
mPd¢, MO ®ALPMV TTEPLODOLE TOUE UEV XATAXAVOUOTC POapT VAL, TOUG
0¢ nataplexbévrog drmorécOal.

Therefore all those to whom God thought fit to grant abundance
of the good gifts of bodily well-being and of good fortune in the
shape of wealth and other externals—who then rebelled against vir-
tue, and, freely and intentionally under no compulsion, practised
knavery, injustice and the other vices, thinking to gain much by los-
ing all, were counted, Moses tells us, as enemies not of men but
of the whole heaven and universe, and suffered not the ordinary,
but strange and unexampled punishments wrought by the might of
justice, the hater of evil and assessor of God. For the most forceful
elements of the universe, fire and water, fell upon them, so that, as

2 On Philo’s dependence on Plato see [Runia 1983: 54—55].
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the times revolved, some perished by deluge, others were consumed
by conflagration.?

Thus, the role of the flood and the fire is to punish sinners and fulfill justice.
In this passage from the Moses, there is another important detail that makes it
possible to better understand the opening phrase of On Abraham. Water and fire
here are not simply natural forces, but two elements called “the most active”
(Tdv 10U mavTOg OpaoTIXmTATWV oTtolxelwV). In the sentence from On Abra-
ham, water and fire also appear as elements, and they are named together with
the other two elements, earth and air: 1a¢ peyiotag T@v €mi yiig @Oopdag O
mupo¢ xal Vdarog 7} ToVvavtiov yevéoelg xal eDTpo@log THWV 1ol PUTDOV XATA
mVv &épog xai ETnoilwv KHp®dV evxpaciay.

Although the elements are named here together, they are not put in the same
row: their role in natural processes is different. The earth is only a habitat (¢ &t
vNc). Air is environment; the well-being of living nature depends on its condition
(natd ™V dépog xal TdOV Etnolnv mpdv edxpaoiay), i. e. its participation is
more active, but still less than the role of fire and water, which affect most ac-
tively and directly (d1& tupog xal Vdatog), cf. TV 10T mavtdg dpaoTitwTdTwy
otolxelwv in the Moses.

The closest parallel to our passage, as well as that of the Moses, is a passage
from Proclus’ Commentary on Plato’s Timaeus [Diehl 1903—1906 (1): 106—107],*
where the ideas expressed by Philo are explained in great detail. Proclus com-
ments the same place in Plato’s Timaeus (22b8—c3), to which Philo refers, about
catastrophes occurring from time to time, which take away a large part of hu-
manity, and explains why they are caused by fire and water (01 Ti &’ ai uéyiotan
1OV POop®dV mupoc mAeoveEiayv xal Vdatog, AAN o0 T@V BAA®WV oTolyelwV,
1.106.31-32). According to him, these two elements are the most active of the
four. The most active is fire (T u&v o1 mp dpacTtiiplov Exel xal TOMTIHKTV €V
Tol¢ oTolyeiolg TAELY), capable of passing through all others and destroying them
(here Proclus is referring to the Stoic idea of the turning of everything into fire at
the moment of the world-conflagration). Fire is followed by water (I.107.1-5): it
is quicker than the earth to come into motion (e0xLvyntéTEPOV UEV E0TL YTIC) and
less than air to be influenced from outside (Ovomabéotepov 8¢ &épog); the first
feature endows it with activity (1@ pev eoxiviyto ovvatal dpdv), and the second
protects it from loss of power (1@ 0¢ dvomaBel Bralduevov ur maoyely unoe
OLoxopriduevov Aobevelv).

The characterization of fire and water as dpaotixmwtarta otouxeio by Philo
coincides with Proclus’ dpaotiplov &xel 1dElv about fire and dUvator dpdv
about water. This fopos combined the Platonic notion of catastrophes caused by
these two elements and the Stoic contraposition, going back to Chrysippus, be-
tween the active (fire and air) and passive (earth and water) elements; it obviously
arose from interpreting the 7imaeus through the prism of Stoic ideas.

3 Trans. in [Colson 1935].
4 See also the English translation in [Tarrant 2006].
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As for earth and air, Proclus presents their role in the same way as Philo
does. Philo gives the collective designation of the living creatures as t& &7l yfig
and explains their well-being by the state of the air, xatd v &épog xal TV
émolwv wpdv evxpoaoiav. Proclus writes in more detail (1.107.7—14), and from
his words the double meaning of these elements becomes evident: not only are
they less “active” but they are also “closer” (oixeldTepa) to man, being his place
and environment:

paing & av xal 6t T Aowtd dvo otolxela UWAAAOV EoTiv MUV
oixeldtepar ®al Yo TO TECoUg MUAC elval Tpdg THV YV oixelol, xal 1O
movTay60ev uTo dépog mepLéyxeabal xal £v aépL TN xal dvamvelv uag
TOV d€pa TNV TPOC AVTOV GUYYEVELQY TOV NUETEPWV EMLdenvvaL dépal
MV TPOC AVTOV OUYYEVELQY TV NUETEPWV ETTLOE(XVVOL COUATWYV.

You could also claim that the remaining two elements belong more nat-
urally to ourselves. It may also be said that the other two elements are
closer to us. We walk, and this brings us closer to the earth. We are sur-
rounded on all sides by air, in it we live and breathe it, and this points
to its kinship with our bodies.’

Because these elements are “closer” to us, they are less destructive. On the
contrary, our well-being is based on these two elements. The fopos of the benefi-
cial role of earth and air is found in a philosophical discourse from the Olympic
Oration by Dio of Prusa, which is devoted to explaining the origin of the common
notion of a good and caring god: “When the fetus falls from the womb, still slug-
gish and inactive, it is received by the earth, truly its mother, and air, blowing and
breathing, immediately awakens it with nutrition more moist than milk, and al-
lows it to make a cry. It would be right to call this the first nipple that nature gives
to the newborn. And having experienced it, and realizing it, men could not help
but admire and love the deity” (12.31—32). Immediately following this, Dio also
speaks of the life-giving role of the harmonious arrangement of the seasons, not
allowing one of them to dominate excessively (“and moreover they understand
of the seasons that they come with perfect precision and do not allow extremes in
any direction for our preservation”, 12.32), i. e., he mentions in this context the
same fact to which Philo refers (t®@v étoimv dpdv edxpaciav).

This fopos is of Stoic origin: the Stoics referred to this first natural notion of
a caring god as one of the proofs of the existence of divine Providence. The clos-
est parallel is found in Cicero’s dialogue On the Nature of the Gods (11.13—14),
where the author of this argument is named Cleanthes: “Our Cleanthes says that
notions of gods arise in men’s minds from four reasons <...> One of these notions,
he thinks, we get from the many conveniences brought about by good temper-
ing of the air (cf. v &épog evxpaoiav by Philo), fertile soil, and many other
conveniences”.

We find the same fopos in Philo in De spec. leg. 1.34, where he also explains
the appearance of our first natural idea of a creator-God, again mentioning the

5 Trans. by H. Tarrant [2006: 202].
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same good tempering of air and seasons: “When one comes to this truly great
city, to this world, and sees <...> both the good tempering of the air and the turns
of the seasons (evxpaoiag dépog xal T@V ETnoiwv P®V TPoTdC) <...>, is it not
natural, and even more so, is it not necessary that he should receive the concept
of a creator, and a father, and also a leader?”

All of the parallels cited suggest that the idea of the benefit that air brings has
been linked to an affirmation of the role of divine providence. In the passage from
On Abraham, the involvement of divine providence is described in images not only
positive but also negative. Fire and water are given a negative meaning, but they are
no less necessary because in their activity justice is expressed, punishing sins.

If we look at the other pairs of opposites in the same series, we also find them
in Stoic texts that tell how intelligently God has arranged our world. Such a series
of opposites, good and evil, is reminiscent, for example, of the Stoic theodicy
of Epictetus, according to which God creates good and evil equally for the sake
of the good harmony of the whole: Epictetus 1.12.16 diétage 8¢ 0¢poc eivau »ai
XEWW@Va xal eopdv nal dpoplav dpetnv xal xoxiov xal mdoag Tag ToloTog
EvavTioT T TOG VIIEP ovuPviag T@V SAwv “he has arranged that there should
be summer and winter, and fruitfulness and barrenness, virtue and vice and all
such opposites for the sake of the harmony of the whole”.

Thus, the whole strange phrase of Philo is in one way or another related to
the topics, primarily Stoic, which described the good role of God and divine
providence in the arrangement of the world, a world in which there is not only
good but also evil. It remains for us to understand why this fopos is so important
to Philo, why our author resorts to it to present the contents of the Book of Gen-
esis, even though its content does not quite correspond to it.

Several similar passages in Philo, where he also explains the structure and
the intent of the Pentateuch, help us to answer this question. At the beginning
of his treatise On the Creation of the World, dealing with the first chapters of the
Book of Genesis, Philo explains that the Pentateuch as a whole is concerned with
legislation, but that Moses precedes the account of the creation of the world for
the following reason (Op. 3):

n & d&pyxn, xabdmep Epnv, éotl Oovuoolwtdrtn xoouosotiov
qepléovoa, Mg xol ToU ®¥OOUOU T@ VOU® %ol TOU VOUOU TM XOOUW
ovv@dovTog %ol ToU voulpou &vdpog e0OUC GvVTog ®xOOUOTOAITOU
mpd¢ O PovAnua The puoemg Tag mpdEelg dmmevBvvovtog, xab’ v
%Al 6 oVUTTAC ©OOUOC OLOLKETTAL.

His exordium, as I have said, is one that excites our admiration in the
highest degree. It consists of an account of the creation of the world,
implying that the world is in harmony with the Law, and the Law with
the world, and that the man who observes the law is constituted thereby
a loyal citizen of the world, regulating his doings by the purpose and
will of Nature, in accordance with which the entire world itself also is
administered.®

¢ Trans. by G. H. Whitaker [Colson, Whitaker 1929: 7].
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The idea of correspondence between natural law and human law was im-
plicit in Greek thought since antiquity, but this correspondence was most clearly
expressed in the philosophy of the Stoics.” According to the Stoics, there is one
universal law in the world (6 ®o1vog véuog) that determines both the structure
of the world and the rules of human life, and the essence of this law is in correct
rational principles (6 6p00¢ Adyog). To live according to such a law, observable
in nature itself, is for the Stoics the primary goal (Diogenes Laertius 7.88). In the
law by which the world is ordered, divine justice, humanity, and in general all
possible virtues are manifested (cf., e. g., SVF 2.528, which describes the world as
a community of men and gods governed by reason, that is, by natural law: “there
is a community among them because of their communion with reason, which is
law by nature”, and the world order as based on the care for humans, justice and
other virtues: “it must be assumed that God, who arranges everything, cares for
men accordingly, being virtuous, gracious and humanistic as well as just, and
having all other virtues as well”).

Thus, it is the virtues that connect the world law and human law: we see in the
world divine providence in which the divine virtues are manifested, and we must
follow the same virtues in our own lives as well. This juxtaposition of the two
laws, the cosmic law and the human law, explains the significance of the account
of the Book of Genesis in the first paragraph of On Abraham. Philo retells the first
book of the Pentateuch using the topics of divine providence and thus linking this
text to further laws. Nature, by promoting human flourishing and, on the other
hand, by punishing humans for their sins, sets forth that principle of humanity
and justice which underlies the laws of Moses. We have already said how justice
is expressed in the flood and the fire. The goodness of other negative phenom-
ena sent by God, famine and crop failure, Philo discusses in his treatise On the
Creation of the World: God sends us bad weather and crop failure, forcing us to
work, as punishment for our tendency to idleness and pleasure, keeping us from
indulging in them; Philo calls these phenomena “an appropriate justice, punish-
ing for wicked manners” (8{xn mpoorxovoa TILWPOC ACEPDV EMITNOEVUATOV).
The idea of two sides of divine providence leads Philo in the preface to On the Life
of Abraham to supplement the series with other opposites included in the Stoic
theodicy, but traditionally explained differently, rather in a Heraclitean way, by
the necessity of the existence of opposites for the good of the whole.

Philo relates his main idea, the idea of the conformity of human law to natu-
ral law, to the plan of the Book of Genesis. He wants to present it as an account
first of the cosmic law of the world, then of human law. The law of nature is to
be presented in the account of the creation of the world. But the actual content
of the beginning of the Book of Genesis is different from what Philo expects it to
be; the reasoning he needs for divine humanity and justice is not present in the
creation account. In his interpretation of the account of creation, in a special
treatise devoted to it, Philo, following the Platonists rather than the Stoics, fol-
lowing the Timaeus and the tradition of its interpretation, speaks much about

7 On the philosophical origins of this idea in Philo see [Runia 2001: 106—107], see
also [Nikiprowetzky 1977: 117—155].
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order and harmony; but his general conception, borrowed from the Stoics,? de-
mands that moral laws be found in the world. Philo finds them not in the creation
of the world, but in its existence, not in the opening chapters, but in the con-
tinuation of the Book of Genesis. But here, in this part of the book, the natural
world has no independent significance, this part is already devoted to human
life. Thus, it turns out that subjects that play only an indirect role in the Book of
Genesis itself, hunger and plenty, fruitfulness and harvest failure, and even the
good tempering of air and seasons, suddenly become, for Philo, independent
important themes of the Pentateuch. The same sudden shift of interest from the
act of creation to the natural phenomena mentioned in the main part of Genesis
is found in the second book of On the Life of Moses, and it is for the same reason.
Philo first says here that Moses prefaced his laws with an account of the creation
of the great city, the world, the arrangement of which is reproduced by human
laws: Tfig ueyahomdrewg TV Yéveoly elonynoato, Toug VOUoUg EUPePeaTATNV
g ToD ®douoL moAteiog ynoduevog eivou (I1.51). In order to reveal the pecu-
liarities of this arrangement, however, Philo at once turns to particular phenom-
ena, which “aim at universal harmony and agree with the sensible principle of
eternal nature” (T@v yoUv &v uépel datetayuévov tag duvauelg et Tig dxpLp®dg
€Eetdely E0eMoeLy, evpNoeL THg ToU TavTOg Gpuoviog Eplepévag nal T@ AdYm
Thig dwdiov puoewg ovvadovoag, 11.52), and gives examples of these particular
manifestations of cosmic law: these are, on the one hand, the many bodily and
outward blessings given by God and, on the other hand, the natural disasters sent
as punishment to sinners — the flood and fire (11.53—56).
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